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those who are conversation theists, the book of service may well constitute such an 
act; for others the service will not be, but rather point to or evoke, the essential 
religious act. 

5) The book of service is not to be taken as a statement of the necessa1y 
beliefs or dogmas of Reform Judaism. To identify a liberal religion with any of its 
services is to confuse an ocean with one of its waves. 

One further point remains to be considered in connection with the Shabbath 
service of the Union Prayer Book; this is the Shabbath itself. Not only should the 
Prayerbook become a Common Book of Service, but it seems to me that the concept 
of the Shabbath in Reform Judaism should be rethought as well. The nature of the 
Shabbath, as it is presented in the Union Prayer Book, is inappropriate to a poly­
doxy. It is intimately, if not intrinsically, related to conversation theism, so that if 
the latter is rejected there is little meaning left to the former. The Shabbath in the 
Union Pra'yer Book is essentially a "day," a temporal and physical occasion, whose 
special significance is revealed to us in explicit "commandments," in obedience to 
which certain kinds of activities are to be pursued or avoided. I will omit the objec­
tions tha t can be brought against this concept of the Shabbath, both those implicit 
in our own earlier remarks and others, and simply describe the concept of Shabbath 
to which I subscribe, which, I propose, is a more appropriate concept for the Reform 
Je·wish community. T his concept may be termed the "Shabbath as a state of being." 
It involves the follovving analysis. 

The meanings of the following terms are to be distinguished: symbol, vehicle 
symbol, and symboland. 

A symbol is that which refers or points to some state or thing. 
A vehicle symbol not only refers or points to some state or thing; it is a 

vehicle or direct means of realizing the state or producing the thing as well. 
A symboland is the state or thing pointed to; or the state or thing realized or 

produced. 
Applying this classification to the term Shabbath, we find that it can be analysed 
into three distinct elements: the Shabbath as symbol; the Shabbath as vehicle sym­
bol, and the Shabbath as symboland. 

The Shabbath as symbol, as it appears in the literature and liturgy of the 
J ewish continuum, refers indiscriminately both to the Shabbath as vehicle symJ:>ol 
and the Shabbath as a state of being. I take the former to be a means of realizing 
the latter, which is the essence of the Shabb'ath. 

The Shabbath as vehicle symbol can refer to a "day"; a sacrificial, prayer or 
ritual procedure; or to any number of similar things organized into a complex; as 
is the case, e.g., in Pharisaism. 

The Shabbath as symboland refers to the essence of the Shabbath, a state of 
being that may be characterized as a state of intrinsically meaningful personal being. 
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Phenomenologically this state is experienced as "full" being; the state in which the 
self cannot ask as though it does not know-"Why do I exist?"; Why being, why 
not nothingness?"-since the state of the self at the moment of the question is itself 
the reason and the answer. 

This analysis of the Shabbath provides us with the framework for a polydox 
Shabbath service. We can assume that no matter the theology to which an individ­
ual Reform Jew subscribes, he will desire, and the essential religious act of his 
theology as an act of salvation will entail, plenary being- the state of Shabbath 
being. Hence we have here a common goal aspired to by all members of the Reform 
community, and a meaning of Shabbath that can be universally accepted. The prob­
lem of a common vehicle symbolism is that the vehicle symbol reflects or constitutes 
the essential religious act of a theology, and when theologies differ their essential 
religious acts differ as well. This problem is resolved by the five requirements laid 
down earlier for a polydox service, particularly by the point that the service must 
be written equivocally so that private meaning can be poured into its words and 
language. For some the service will constitute a relation with the infinite; for others, 
an occasion for ethical commitment; still others will engage in acts of self-realization; 
and others will find in it ultimate existential relation. All will find the beginning 
realiza tion of plenary being in the concrete, public, and mutual affirmation of their 
integrity and existence. 

Perhaps it should be pointed out in conclusion that I do not believe that the 
la rger problem of the loss of meaning of the Shabbath in our time has been 
resolved with the resolution of the theoretical difficulties of the Shabbath service. 
This paper has not been directed to that problem. Yet I feel that with the con­
cept of Shabbath as a state of being a step has been taken in the proper direction. 
It is important to understand that it is not the essence of the Shabbath that has 
lost value, but a particular vehicle that has for many become an impotent symbol 
for realizing this essence. It is not Reform Judaism that is rejected when temples 
are empty on a Friday night, nor the Shabbath as a state of being, but a particular 
vehicle symbolism. Conversation theism rituals, "seventh-days" that do not fit real-life 
calendars, and other traditional vehicle symbols, no longer serve for many to realize 
the state of Shabbath being. Let us not despair at the impotence of the old ; we 
require all our energies to create the new, to meet the challenge of discovering 
potent symbols and etTective modes of Shabbath realization for our times and future 
times. A new age is upon us, and ""e must think in as radically different terms as its 
radical novelty requires; only in this way will we have the forms prepared to receive 
its force in an orderly and productive manner. 


